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=—_ — = ROSIE has a due ſenſe of religion, and „„ 
a ſincere regard to the honour of God, muſt 


be at leaſt equally concerned at ſeeing E 


5 Chriſtianity degraded by enthuſiaſm, as at 
Y obſerving its being openly attacked by its profeſſed 
enemies. The abſurdities advanced by the enthufiaſt, 

i are indeed the moſt fatal wounds that can be given 

1 to religion, ſince they ſubvert its very intention, and 

13 inſteed of a ſyſtem of divine truths, calculated to —_ 15 

3 - . prove and exalt the human mind, and to render us - 
more like the author of all good, by an imitation of. 

| : his moral perfections, they ſet religion and rational 

| | B 


piety, 
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piety, religion and vir tue, religion and Juſtice, truth and 
humanity at variance. | 
Thus the doctrines of enthuſiaſis have in every age 
undermined Chriſtianity, and repreſented the ſcriptures 
as teaching the groſſeſt abſurdities ; by this means they 
have furniſhed arms by which the enemies of our 
holy religion, taking their ideas of chriſtianity from their 
falſe repreſentations, have openly attacked the facred . 
writings, and having ſhewn the abſurdity of what weak 
or deſigning men have built on ſome miſtaken paſſages 
in divine revelation, fancied that they have proved the 
falſhood of revelatich itſelf. 3 85 
For theſe reaſons, Sir, I ſhall take the liberty to offer 
ſome obſervations on your ſermon lately preached at 
St. Botolph's Biſbopſgate, in order to guard the minds 
of the incautious and ignorant againſt a ſet of doctrines, 
that to every man of thought muſt appear not only | 
big with abfurdity, and contrary to the ſenſe of the 
old and new teſtament, but ſubverſive of morality, and 
of every principle of true religion. 5 
But firſt, Sir, let me obſerve, that 1 ſet about this ; 
taſk with no enmity to your perſon, with no envy 
at your popularity, and with no deſire to degrade your 
abilities; I ſhall therefore write without acrimony, and 
ſhall treat you with all the tenderneſs due to a miſtaken 
brother. 
The panegyric you have given on David, with which 
you begin your diſcourſe, is almoſt in every particular 
contradicted by the hiſtory the ſcripture gives us of 
his life. You: tell us, that it was the peculiar hap- 
* pineſs of David to be taught of God; he was led 
© by his ſpirit ; he knew too well where his help was 
„ laid, not to have reopurle to it whenever he was 
5 8 * diſtreſs or trouble. As he was thus enabled : 


Be 7) 
te by divine grace to rule his people prudently, and to 
« manage all his temporal concerns with diſcretion ; 


A 


[4 


fo, by the ſame powerful principle, was he direct- 
te ed to look forward to a happy eternity, He looked 
e forward by faith to Jeſus Chriſt, the great ſacrifice, 
*« who was to appear, and thereby made his calling 
© and election ſure.” Was it really, Sir, the peculiar 
happineſs of David to be taught of God ? Might not 
this with much greater propriety be ſaid of Enoch, Eli- 
jab, Eliſha, Samuel, Nathan, and many others of the 
ancient prophets ? Was this bis peculiar happineſs, and 
Was he guided by the ſpirit of God, in living in a con- 
tinued courſe of adultery ; in the ſhameful - affair of 
 Uriab; in his numbering the people, though contrary 
to the expreſs. command of God? Was this laſt, which 
coſt the lives of ſeventy thouſand of his ſubjects * an 
inſtance of his being enabled by divine grace to rule 
his people prudently ? You fay, that he looked for- 
ward by faith to Jeſus Chriſt, the great ſacrifice ; but 
upon what foundation do you make this aſſertion ? Is 
there any thing either in the P/a/ms, or in the hiſtory of 
David's life, that countenances this opinion? So far from 
It, it cannot be proved, that it was ever the prevail- 
ing opinion among the Jews, that the Meſſiah was to 
be a ſacrifice... , He was in general conſidered as a tem- 
poral prince ; the very diſciples themſelves were am- 
bitious of obtaining places of Honour in his kingdom; 
and even after his crucifixion, ſome of them in their 
journey to Emmaus, expreſſed their diſappointment at 
his ſuffering, and ſaid, they truſted that it had been 
he who ſhould have redeemed rae! +; not by his death, 
VVV „ : for 


A 


I + Luke xxiv. 21. It appears from the context, that the apoſtles by 
this xedemption, meant the deliverance of the Jes from the Roman 
pyoke, and upon this Chriſt gave them that ſevere reproof, O felt, and 


tx) 


1 this, it is plain, they did not expect; and as they 
had no hopes of his reſurrection, tis evident that they 
had laid aſide the pleaſing expectation of this redemp- 
|: tion. And indeed, if the Meſſiah had been conſider- 
= ed by the Jews in the light of a facrifice, it can 
# 1 hardly be conceived, but that ſome veſtage of this opi- 
f nion muſt ſtill have remained amongſt that people. 
But you add, David, whatever ſome may imagine 
to the contrary, was a ſincere chriſtian, and believed 
„ in Chriſt, who was to. come: all the difference be- 
„ tween the believing Jews, and ſincere Chriſtians, is, 
te that the former believed in Chriſt, who was to come; 
* whereas the latter believe in Chriſt who is come.” 
In the firſt part of this ſentence, you have boldly aſ- 
ſerted, that David was a ſincere chriſtian ; yet in the 
latter part, you have mage a diſtinction between the 
| believing Jews and fincere chriſtians, according to 
which David could not be'a” ſincere chriſtian, but only 


. a believing Jew: and yet you have more than once 
. ET ſtermed the vs the church of Chriſt, ſpeaking by 
. dhe mouth of David. But can any man in his ſenſes 
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imagine, that David was a follower of the religion of 
the meek and humble Jeſus, who made a principal 
i | part of that religion conſiſt in: univerſal benevolence, 
= and has made our forgiveneſs depend on out forgiv- 
BE ing our enemies? I maſt confeſs, that I have been 
frequently ſhocked at the curſes of David the Jew ; 
but much more out of character muſt they appear, 
when we conſider him as a chriſtian : Conſume them in 
"wrath, ſays he, conſume them, that they may not be 


2 — — 
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Fi | And again, at evening let” them return, and let them 
1 . mate a noiſe like a dog, and go round about the city. 
=_ - Let them wander 2 and down LY meat, &.“ And 
. 0 1 5 | NS 5 5 n. | 
BE”: iim . 8 


7 


again, O daughter of Babylon, who art to be defircyed : LY 
bappy ſball be be that rewardeth thee, as thou haſt ſerved ; 
us, Happy ſhall be be that taketh and daſheth thy little 
ones againſt the jiones *, Is this the ſpirit of Chriſtia- 5 
nity? How unlike the conduct of the bleſſed Jeſus, | "7 E- 
who reproved his diſciples for being willing to call down _ = 
fire from heaven on a city of the Samaritans, and cried, 
ye ' know noi what manner of ſpirit ye are of? How 
unlike that tender benevolence that made him weep 
| over the ungrateful city of Feruſalem, and fay, O Je- 
. ruſalem, Feruſalem, thou that filleſt the prophets, and 
'Y - floneſt them that are ſent unto thee, how often would 
I have gathered thy children together, even as à hen ga- 
ther eth her chickens under her wings, and ye would not. 
But this is not all, you not only aſſert that David 
= - was a Chriſtian, but you compare him to Chriſt him 
I „„ ſelf, and ſay, When this great man was perſecuted 
and derided by his own ſubjects, (like the true Da- 
« did he was deſigned to repreſent) when he was re- 
« yiled, he reviled not again.“ Without dwelling on 
the abſurdity of calling Chriſt, in this compariſon, the 
true David, by which it ſeems. to be implied, that 
David himſelf was the Falſe David, it is only neceſ- 
ſary here to obſerve, the infinite difference there was 
between them, in the very particular on which you _ 
have grounded the, compariſon. : David on his going 25 _.. 
out to fight againſt his rebellious ſon Abſalom was met 1 
by Sbimei, who curſed and threw ſtones at him, when 9 1 
Abiſbai the ſon of Zeruiab, offered to cut off his head; WT 
To, but David reproved him for his zeal, and ſaid, let | | | 4 
bim curſe, becauſe the Lord hath ſaid unto him, curſe 41% 
David. Who ſhall then ſay, wherefore haſt thou done + | 
% +? However, on David's returning victorious, Shi- 
mei humbled himſelf before him, and received his par- 


* 
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don 


Pal. cxxxvii. 8, 9. +2 Sam. xvi. 5——12. 
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089. 
don confirmed by an oath *. But when on his death- 
bed, at a time when all the worldly reſentments of the 
chriſtian ' ought to be loſt in higher conſiderations, and - 
the ſenſe a his own want of mercy, ought to have 
rendered him ready to forgive, he ſhewed the inſin- 
cerity of this forgiveneſs, by enjoining his ſon Solomon 
to bring down his hoary head to the grave with blood F. 
On the other hand, the merciful Saviour of mankind, 
who taught his diſciples, ſaying, love your enemies, Bleſs 


them that hate you, and pray for them who de eſpitefully 
aſe you and perſecute you Þ ; while he was not only 
reviled and derided, but extended on the croſs, ' and 
in the midſt of the ſharpeſt agonies, prayed for his very 


murderers, and with his: dying breath ſaid, Father or- 


give them, for they know not what they do ſl. 


After this review of theſe very oppoſite characters, 


what, Sir, can reflect greater diſhonour, on the bleſſed 


Feſus, than your thus comparing them together? 
In order, however, to do juſtice to David's character, 


it may be neceſſary to obſerve, that his abilities as a 


prince were very extraordinary; that he was a man of 
the greateſt bravery and intrepidity; and a ſublime and 


excellent poet; that in ſeveral inſtances, particularly in 
the manner in which he ſpared the life of Saul, when 
he found him and his 13 aſleep, he ſhewed a very 


great nobleneſs of mind. He was ſtrongly attached to 
the Jewiſh religion, and notwithſtanding his many 


crimes, appears to be a ſincere worſhipper of the God 


of his fathers. The deepeſt repentance generally ſoon 


followed every inſtance of guilt: and the warmeſt 
expreſſions of gratitude, accompanied the mercies he 
received at the Hanes of God. Upon the whole, Da- 


wid 
ry 2 \ San xix. 8 +1 Kings i It, 8.0 * - 1 Mat. v. 44. 
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vid muſt appear to every unprejudiced reader as a very 


imperfect and inconſiſtent character; to be very far 


from being a ſincere Chriſtian ; and though he might 
ſometimes feel the impulſes of a prophetic ſpirit, was a 
moſt improper perſon to be compared with the moſt 
perfect pattern of virtue and goodneſs ever exhibited to 
mankind. Pg tbe CE Ns 
As to your aſſertion, that © Arr. the difference be- 


© tween the believing Jews and ſincere Chriſtians, is, 
that the former believed in Chriſt who was to come, 


© whereas the latter believed in Chriſt who is come,” 


it is too abſurd to require an anſwer; for whoever con- 


| fiders the circumciſion, wathings, offerings, ſacrifices, 


Se. of the moſaic law, will ſcarcely find even the leaſt 


| reſemblance between that and Chriſtianity. 
You aſſert, Sir, and aſſertions with you are to ſupply 
the place of arguments, that David was one of thoſe 


worthies who died in faith. St. Paul does not ſay any 


ſuch thing. His words are: The fime would fail me to 


tell of Gideon, and of Sampſon, of Jepthah, of David 
_ alſo, and Samuel, and of the prophets: Who through 
| faith ſubdued kingdoms, wrought righteouſneſs, obtained 


promiſes, ſtopped the mouths of lions, quenched the violence 


of fire, eſcaped the egge of the ſword, out of wealneſs 


were made ſtrong, and turned io flight the armies of the 


aliens. You allo tell us,F that © the author to the He- 


« brews has aſſerted, that many of the old worthies died 


in faith,” and this you all along repreſent as a faith in 


the death and ſufferings of Jeſus Chriſt. I am ſorry to 
 fay, Sir, that ſuch expreſſions ſhew that you read your 
Bible with very little attention. St. Paul has made no 
ſuch aſſertion; for by faith in this chapter is meant no 
more than a belief in the being of God, and in ſuch 


| ® Heb, xi, 2224. 1 


* ; 


0 8 ) 
manifeſtations of his will, as he has at different times 
made known to mankind. Was it by faith in the ſuf- 
ferings and death of Chriſt, that the walls of Jericho 
fell down, or that the harlot Rahab periſhed not with 
them that believed not, when ſhe had received the ſpies 
with peace? It is evident the word Faith throughout 
this whole chapter has one fixed determinate meaning. 
You ſay that in the xlviuth pſalm, (from which you 
have taken your text) © David deſcribes the advantages 
© ariſing from the redemption of man by Jeſus Chriſt; 
and ſets forth the peculiar 0.naments and graces of his 
© church, under the type of the Jewiſh temple.” No- 
thing can be more forced than this interpretation, ſince 
there is not a ſingle word that can give the leaſt colour 
for it; yet unnatural as it is, upon this your whole diſ- 
courſe is founded. The ninth verſe, which you have 
choſen for your text, is ſtrained and tortured into mean- 
ings, which require great ingenuity to find out. The 
words are, We have thought of thy loving kindneſs, O 
Lord, in the midſt of thy temple, This you divide into 
two heads: The loving Zindueſs of God, you explain to 
be the pardon of fin, and eternal life; and in the midſt h 
of thy temple, you ſay ſignifies the body of Chriſt 
| Whoever carefully reads this pſalm, will be convinced, 
that you have entirely miſtaken its plain and obvious 
meaning: This pſalm, according to ſeveral of our moſt 
eminent and learned commentators, was not wrote by 
David, but by one of the prophets, Who lived after the 
building of the temple, on ſome ſignal. deliverance Je- 
ruſalem bad received from a potent enemy. Thus the 
meaning of the text is evidently no more than this: Thy 
liomg kindneſs, O Lord, hath been the ſubjett of our ſeri- 
ous and deep meditation, ben we have been worſhipping in 
4 mo temple. For, We find, that when the prieſts were 


offering 
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offering incenſe or ſacrifice, the religious people exer- 


ciſed themſelves in holy meditation and ſecret prayer. 


The abſurdity of your interpretation I ſhall ſoon endea- 
vour to ſhew. 18 


Vou juſtly, I think, oppoſe the opinion, that the hopes 


of the Jews extended no farther than this life: But you 


make uſe of ſuch arguments, as are far from proving 


| your point. You would have the temporal bleſſings 


that were promiſed them, to be types of that eternal 


happineſs Chriſt was to purchaſe for thoſe who would 


_ repoſe a ſettled faith and. truſt in him. But temporal 
happineſs is fo far from being a type of that which is 
future, that it is commonly the greateſt obſtruction to it, 
So it proved with the Fews, who in their ' proſperity 
conſtantly forgot Gad, and never returned to their duty, 
till they were called back to a ſenſe of religion and virtue 
by ſome heavy calamity. And indeed our Saviour re- 


_ preſents temporal and future happineſs as almoſt incom- 
patible. . CR ey cs | 


You add, The hardſhips they underwent, the af- 
* flictions and trials they met with, were too ſtriking a 
picture of the calamities incident to human life, for 


them to expect any real hagpineſs from any thing here 


below.“ On which I ſhall only obſerve, that hard- 
"ſhips, afflictions and trials, are not a picture, but the 


real calamities of life. 


But having mentioned this ſtrange kind of picture, 
you add. Their peaceable enjoyment of the land of 


< promiſe, repreſented the reſt reſerved for the people 
_ © of Gad, in too ſtrong and lively colours, for them not 
to ſee where they were to fix their hopes and defires.” 
But what connection is there between the peaceable poſ- 


 eflion of a country, which would naturally lead them 


io fix their hopes and affections there, without looking 


VVV 


kf 


m +44 
I * — ety — * 
_— * f 
4 . ” 
. _ * 


16) „ 
tarther, and a ſtate of eternal happineſs # But the fact 
itſelf is falſe; if you had ever read the Old Teſtament 
with attention you would have found, that they had 
never the peaceable enjoyment of the land of promiſe 
for any long time together; and that they were almoſt 
conſtantly either diſturbed by. inteſtine broils, at war 
with their neighbours, or in a ſtate of captivity. 1 
wonder, Sir, as you are ſo fond of types, that you dd 
not make cheir being carried captive into Perſia and Aſ 
Hria, typical of their * hereafter a ſtate of tor- 
met, 

But to proceed, vou aſſert, : that the belkin Jews 
did not pretend to challenge eternal happineſs by their 
© own works (as too many who call themſelves Chriſtians 

do) but depended on Chriſt for falvation. This was 
the loving kindneſs they thought of, and waited for. 
They were ſenſible thay were ſinners ; they knew 
they had incurred the diſpleaſure of God; but they 
did not go about to pacify his wrath in their own 
* ſtrength; but offered ſacrifices and oblations to make 
« atonement for their tranſgreſſions. Theſe facrifices 
were emblems or pictures of the grand and all-atoning 

_* ſacrifice of Jeſus Chriſt; and the Jews underſtood - 

them in this ſenſe.” In another place you fay, © We 
are to depend entirely on the merits of Chriſt for 

* pardon and ſalvation; and a little after you add, © I am 

very ſenſible that this doctrine gives great offence to 
* the ſelf-righteous; to thoſe who will claim heaven 
by their own moral virtue. 

In theſe, and ſeveral other paſſages, you DOA endea- 
voured to degrade .moral virtue, and have repreſented 
ſacrifices and oblations as more acceptable to the Deity 
than good works; and by theſe the Fews were to be 

Haved, on account of their being emblems of the all- 


atoning 
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atoning ſacrifice of Jeſus Chriſt. Though if you have 


carefully read the book of Leviticus, you muſt know, 


that theſe were appointed' as expiations for legal de- 
filements, and fins of ignorance,. and as expreſſions 
of gratitude and joy, and not as an atonement 
for tranſgreſſions againſt the great and capital branches 


of the moral law. The Jeus indeed, too often, as 
you ſay, did not pretend to pacify the divine wrath. in 


their own ſtrength,” or in other words, by a change 


of life, and the practice of good. works; but offered ſa- 


crifices and oblations as an atonement for their tranſ- _ 
greſſions: But were theſe acceptable to God? Far from 
it. Though ye offer me e e and meat-offerings, 
I will not accept them: Neither will I regard the peace- 
offerings of your fat veaſis. Take away from me the noiſe 
of thy ſongs, for I will not hear the melody of thy viols - 
but let judgment run down as water, and righteouſneſs as 
aà mighty fiream.* I defired mercy and not ſacrifice ; and 


tbe knowledge of God more tbau burnt offerings. Where- 


the high God? Shall I come before him with burnt offer- 


with ſhall 1 come before the Lord, and bow myſelf before 


ings, with calves of a year old? Will the Lord be pleajed 
_ woith thouſends of rams, or with ten thouſands of rivers of 


e11? Shall I give my firſt born for my tranſgreſſion, the 


fruit of my body for the ſin of my ſoul? He bath ſhewed 

thee, O man, what is good, and what doth the Lord thy 
God require of thee, but to do juſtly, to love mercy, ana 
to wwalk' humbly with thy God?t You ſay that we are to 


depend entirely on the merits of Chriſt for pardon and 


acceptance, and not on our own works: But St. James 
lays, that faith without works 1s dead, and that pure 


religion and undefiled before God and the father, is this; 


to viſit the fatherieſs and the widows in their affiittion, 
ER ñ ũ -f! aan 


Amos v. 22, 23, 24. + Hoſea vi, 6, + Micah vi. 6, 7, 8, 


N 


1 and 0 keep ourſelves unſpaited 12 the world. And near 

K] the concluſion of your ſermon, where you are ſolliciting 

relief for the ſupport of poor children, you have this 

= remarkable paſſage. *& You who | imagine there is any 
; merit in acts of this nature, are to do as you pleaſe ; 

= you will give, I ſuppoſe, from your own principle. g 

1 Remember, however, that if you value yourſelves on 

—_— ä performances, you ſet u 1 your own ſaviours; 

. ] Wo ev | « and your very prayers will e an OO: 70 the 

—_— ä 

_—_ ; Thus would you deprive the upright man of the teſti- 

_ == 8 mony of his own conſcience, and ſtrip virtue of that — 

3 ſelf-approbation, which God has made its conſtant at- 

| tendant. What a ſtrange, method of exciting charity; 

WW to tell your audience that he that gives is in danger 
of ſuffering the moſt dreadful misfortune that can fall 
upon mankind ! But the ſcripture tells us, without gd 
| ſuch dreadful conditions, he that bath a bountiful eye 
ſhall be 6 bleſſed ; and our Saviour himſelf ſays, ble fed N 
ore the merciful, for they ſhall find mercy. ; 

hut to proceed, you ſay, that the temple mentioned 
in the text is Chriſt, and add, © it is in Chriſt alone 
we are to wait for the loving kindneſs of the Lord. 
© That the temple was a type of Chriſt's body is a 
known truth. Our redeemer himſelf uſes the very 
<« expreſſion. Deſtroy this temple, and in three days J 
ill raiſe it up.” But if the word temple in the 
text ſignifies Chriſt, in the midſ# of thy temple muſt. 

ſignify in the mid/t ft of thy Chriſt ; or 11 it fi iges the 
body of Chriſt, it muſt mean in the midſt of thy body. 
And here let it be obſerved, that the fame argument 
by which you have endeavoured to prove, that the 
wes oo in this Place | means Chriſt's body, will w 

with 


(13) . 
with equal juſtice that the temple every where means 
Chriſt's body. 3 e ee 
A little after, deſcribing the ſeveral parts of the 
Jewiſh temple, and ſhewing the relation they bore to 
Chriſt, you ſay: © The cherubim on the mercy-ſeat 
« were an hieroglyphical repreſentation of the adorable. - 
« Trinity; and as the high prieſt offered incenſe be- 
&« fore thoſe emblematical faces, ſo does Chriſt, in his 
«© mediatorial capacity, offer the incenſe of his merits, 
© before the real faces in heaven.” Though the Jews 
were ſtrictly forbid to make any image of God, you 
here ſuppoſe that Two cherubims repreſented the Tri- 3 
nity, and that at the ſame time, the high prieſt as well 5 1 
as the temple, repreſented Chriſt. What you have ad- _ 
ded of the emblematical faces, and the real faces in | 
heaven, is equally abſurd and unintelligible. _ 
After giving a long quotation from St. Paul's epittle 
to the Hebrews, which I can't help thinking very little - 
to your purpoſe, you have theſe remarkable words 5 
„ Chriſt's manhood is the temple, where God's altar 
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e js erected. Whoever partakes of this altar, ſhall be | | " 1 
ce cleanſed and ſanQified.” This is another of your _ 
unintelligible ſentences ; for what can any one under- {1 Jl 


ſtand by an altar erected in Chriſt's manhood ? in what 
part of his manhood is this altar placed, and of what 
materials is this altar built? And in ſhort, what poſſible 
meaning can any one affix to partaking of an altar 
_ erected in Chriſt's manhood, I can only ſay, that ab- 
ſolute nonſenſe will be always unanſwerable. 
I have now, Sir, confidered the moſt remarkable paſ- 
ſages in your ſermon ; and have only to obſerve, that 
| wherever people, inſtead of forming the principles of 
their religion on the plaineſt and moſt obvious parts of 
ſcripture, and explaining thoſe that are obſcure, by thoſe 
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be ce a t palliges, and build a e gs 
aphors and allugions;.: ry NEE 
imagination, 'expla 


dark and indeterminate, their opinions m 
abſurd and extravagant. wanting the li 
Which t the ſcripture ſomewhere calls the, candle 
Lord, they Will bewilder themſelves in the de 
m 1 and error, and t e doctrines, they teach. 
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